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BEING A DEFENCE OF JUDAISM AGAINST ALL \ADVERSA- 
RIES, AND PARTICULARLY AGAINST THE INSIDIOUS 
ATTACKS OF 


-ISRAEL’S ADVOCATE. 
VOL..H. 12th month, ADAR, FEBRUARY, 5585. NO. 11. 
RRL RT NE OA AES LT 
(The answer to Ned. Mc— Concluded from our last.) 


** And was not his heel bruised when Jesus was crucified about the end of the 70 
weeks, or 490 years of Daniel, If so Messiah has come; and put an end to the sins 
and transgressions of the old and visible covenant, or law; by putting an end to the 
ceremonial law itself. For the law external being terminated, sin and transgression 
against it, are also ended: and thus Daniel’s prophecy has been literally fulfilled : 
chap. ix. 24. &c. by the coming of the most holy in the flesh; and the end of the law 
by the death of the flesh. Thus he was a “mediator, by death, for the sins com- 
mitted under the law ;” and came to redeem the Jews trom under the bondage of the 
law of types and ceremonies; and bring in everlasting righteousness, the Lord’s law 
of his spirit written in the heart; which law is the new covenant to those who em- 
brace it. “This law of the Lord is perfect, converting the soul; this testimony of 
God is sure, making wise the simple.” Ps. xix, 7.” 

The 70 weeks of Daniel you speak of, will in no shape suit the 
time of Jesus. It was, and is your province to show how they tally 
with his advent, as you term it. What was thereby intended will be 
shewn, God willing; at present, weightier matter must be first attended 
to: but your objection is naught, my brother; because you have only 
asserted, and not proved that they were fulfilled in Jesus: you have 
not shown that he was 122 mwn Messiah the Prince. (or Leader ;) 
neither have you shown him to be the Messiah, to be cut off after the 
70 weeks: you should shew that he was cut off at the end, or after 
the 70 weeks; if you will do this, you will do that which has never 
yet been done ; and your not having done this, superceeds the necessity 
of my explaining it at present: for I have nothing to combat. You 
should have shown when the 70 weeks, or 490 years began, and which 
made them to end with ‘the cutting off, or crucifixion, and how all things 
in that prophecy was fulfilled; we then should have had an opportu- 
nity of Judging, and of either approving, or showing our reasons for 
not allowing it. You perhaps may say, others have already done it. 
Granted, but it has been explained by so many, and*with so much 
difference, and contradiction between them, that you should have 
pointed out which you accepted as correct: when we should have 
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known which to consider: on our part, we dare not attack either in 
the present case, lest it is not the one you allow the correct explana- 
nation; for I believe there is not two ......ian Commentators, who 
agree, and explain it alike ; for these reasons I can only meet your 
assertion that he was cut off at the end of 70 weeks, by a contrary as- 
sertion, and I say, he was not crucified at the end of the 70 weeks of 
“Daniel, nor anywise about that time. I further say that, % pe does 
not mean as translated in the English Bible, ‘‘ And not for himself.” 

As to the sins and transgressions, of what you are pleased to term, 
the old and visible covenant, which you say were put an end to, by the 
law external being terminated: you should have shown how the law 
was terminated. Daniel does not say any thing like it, his words are 
‘*to make an end, or finish siz or sinning,’ he says nothing about ter- 
minating the law. 

[i to act contrary to law, is crime or sin, what name shall we give te 
the subvertion of the law itself? According to you it makes an end of 
sin, when it is, itself, the greatest of all sins. The law is given by the 
Eternal, and by him commanded to be observed FOREVER. It always 
remains in force, and men may violate, but cannot disannul it; because 
itis of perpetual obligation. 

You apply Psalm xix. to this New Testament: but it is plain David 
sings of the law of Moses ; neither does he say a single word whereby 
we can have the least reason to suppose, any other was by him inten- 
ded. Speaking of its faithful statutes, enlightening commandments, and 
righteous judgments, he takes the praise of guardedly observing them. 
Now what law did he observe, but the Mosaic Dispensation? And 
there is not the smallest colour of proof that he had the least thought 
of the New Testament. And Ihave already shown his language, when 
he does speak of it, in my explanation of Michtam Le David. Ps. xvi. 

“Ifthe sceptre, or right of Jewish sovercignty, was to belong to Judah from the 
time it commenced in David ; andif none but such as descended from David or Judah, 
should be acknowledged king of the Jews, till Shiloh come ; it is certain then, Mes- 
siah, or Shiloh, has come. You say the sceptre departed from Judahfat the captivity 
of the Jews by Nebuchadnezzar. You might as well say the sceptre departed from 
Judah between the death of any one king, and the instalJation of his successor.—Did 
the Jews ever acknowledge any one to be their lawful king, before Herod the great? 
If you answer no, then Shiloh must have come about the time of Herod.—True 


Seaded ians have not three Gods, but one, Jehovah, and his spirit is their only sancti- 
fier. ‘To whom only | commend you dear Jews.” 


This objection, if it proves any thing, proves too much for the Mes- 
siahship of Jesus ; even allowing it all the force it requires. ‘None 
but such as descended from David or Judah, should be acknowledged 
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king of the Jews till Shiloh come ;”” you say, “Itis certain then, Mes- 
siah or Shiloh, has come.” Let us for argument sake, say he has 
come; in that case, it must have been before the sceptre departed 
irom Judah, that is before the destruction of the first Temple ; for then 
the sceptre departed : for after that, none who descended from David 
or Judah, did in any shape hold the sceptre. As to your question 
about Herod being our lawful king, and none before, what can you 
mean? from the time of Judah Maccabeas we had lawful kings from 
the Chashmunian Dynasty, who were Levites, Priests, and as to He- 
rod, he was indeed king, but not lawful; for he was not one of our 
brethren, but an Idumean. How then can Jesus be the Messiah, 
when the Messiah must have come, according to your reading, before 
the departure of the sceptre; even in the time of the first Temple, 
nearly 400 years before Jesus. 

Again my brother, please to consider you wish to establish argu- 
ments which destroy each other. Jacob foretold, according to you, 
that the sceptre should depart from Judah, when Shiloh came. This 
sceptre is the throne of David. which did depart when Jesus came. 
Again, you wish to establish, that Shiloh is the Messiah, and does sit on 
the throne of David, from his advent even forever. If your first pro- 
position is correct, then Jesus is not Shilo ; for Jesus sits on the throne 
and the Scepter is even now in Judah; then Shiloh cannot be the 
Messiah ; because according to you when he comes, the Scepter must 
depart from Judah. on the other hand, if Jesus is the Messiah is the 
Shilo, and has the Scepter, then Jacob did not foretell the truth, for 
according to you he said, the Scepter should depart from Judah on the 


coming of Shiloh. 
You must therefore, either give up Jacob, or Jesus: take either 


horn of the dilemma. 

For my partI hold with Jacob; for he has foretold the truth. But 
he did not say nor intend what you make him to say ; his words literally 
and correctly rendered, are these ;'‘The Scepter’s departure from Ju- 
dah, and the Scribe’s departure from detween his feet, shall not be 
forever; because Shiloh will come, (and restore both) and unto him 


shall the nations be obedient. 

As to the number of gods of the true ...... 
lieve you have but one. But you will please to allow every one to 
call himself true, and have as many as he pleases. 

May the God of Israel, enlighten our minds, grant us his grace, and 
give us to see his salvation ; and that we, together with the righicous 
of all nations, may be written in the hook of eternal life. Amen. 


ian, I am willing to be- 
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DEA’S LETTERS. 


Continued from page 439. 


The absurdity, and inconsistency of the doctrines, treated of in my 
last letter, proves the impossibility of applying the prophecy, or mak- 
ing it answer the purposes intended thereby, as some pretend that a 
“two-fold death was implied in the sentence, they infer that Adam and 
and his posterity, were condemned, both to a natural, and spiritual 
death‘ from which they could only be released by the sufferings and 
passion of one, who was to be both, God and men. They say an 
agreement being made between God the father, and God the son, the 
latter offered himself, to be made a sacrifice on the cross, to appease 


the wrath of God the father, and to atone by this ignominious death, 


for Adam’s sin: restoring the human race thereby, to God’s grace and 
favour, freeing them from the power of the devil, and from the pen- 
alties, under which they must have continued ; as no other satisfaction, 
could have been accepted, or deemed sufficient. We shall now, there- 
fore, enquire into the foundation of this two-fold death. ‘In the day 
that thou eateth thereof, thou shalt surely die.’”’ (1)This in Hebrew is 
expressed, by the words, Moth Yumoth, which phrase denotes the cer- 
tainty ofits being inflicted ; as will very evidently appear, by consider- 
ing the use and intent of the same phrase, in other places. When 
Solomon passed sentence on Shemei, the same phrase is made use of, 
‘On the day thou goest forth, and passest over the brook Kidron, thou 
shalt know for certain, that thou shalt surely die. (2) Heb. Moth Yumoth. 
The prophet Elisha uses the same phrase to Hazeal, to denote thereby 
the certainty of the death of Ben-hadab King of Syria. **The Lord 
hath shewn me, that he shall surely die.” (3) Heb. Moth Yumoth. 
When Saul doomed his son Jonathan to death, he makes use of the 
same expression: ‘Thou shalt surely die Jonathan.”’ (4) Heb. Moth 
Yumoth, he also uses the same expression, when he sentenced the 
Priest : ‘Thou shalt surely die Ahimelech,”’ (5) Heb. Moth Yumoth 

From which passages, and from all others in scripture, where the 
same phrase is made use of, it is plain that nothing but a corporeal 
death could be intended; thus you see the foundation, on which this 
grand superstructure is built. The sentence therefore only imports 
that, on the day Adam eat the forbiden fruit, he should be mortal. 
‘That being the punishment to be inflicted, he was banished Paradise, 
that he might be exposed to want and calamities ; that by a decay of 


(1) Gen. ii. 17. (2) Ist Kings, ii. 37. (3) 2d Kings, viii. 10. (4) Ist Sam. xiv. 
44, (5) Ist Sam. xxii. 16. 
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nature and frame, it might come on him. The punishment, being thus 
inflicted on the aggressor, would it be just, to doom his race to Eter- 
nal Damnation? Is such conduct reconcilable to the gooduess and mer- 
cy of God? (6) Supposing a Legislature instituted a Law, and enacted 
a certain penalty, or punishment, to be inflicted on those who trans- 
gressed that-Law: could any other, greater punishment be inflicted on 
the transgressor, besides that which had been enacted? would it not 
be a very great injustice, to impose a greater punishment, on the offen- 
der? and if this would be so in human laws, and tribunals, how much 
more so would it be in the Merciful God? In what a woful, and miser- 
able state must the whole human race be in, if notwithstanding they in 
all respects obeyed the word of God, by which they were intitled to 
mercy, should notwithstanding continue, and be under his wrath and 
heavy displeasure! both here and hereafter! to what purpose did he 
give laws, if those who practised the duties enjoined by them, were not 
to be benifitted thereby ? can this be made consistent? NO. This is 
invented, to give a colouring, to what is not on any ground whatever to 
be maintained, or supported. ‘To support the doctrine before mentioned, 
it is pretended that this history of the fall, ought not to be taken literaly. 


I cannot betier answer this objection, then in the words made use of 


by the authors of the Universal History. ‘It cannot be denied’’ say 
they, ‘‘that some of the philosophers affected such an allegorical way 
of writing ; to conceal their notions from the vulgar; and keep their 
learning within the bounds of their own school: Yet it is apparent, 
Moses hid no such design: and as he pretends only, to relate matters 
of fact, just as they happened, without art or disguise; it cannot be 
supposed, but that the history of the fall, is to be taken in a literal 
sense: as well as the rest of his writings.’’(7) Notwithstanding this 
assertion, these authors, immediately declare themselves of opinion. 
that it was the devil, who made use of the serpents body. That this 
beast stands for and means the devil, is also the opinion of every 

.....ian commentator, and is particularly asserted by Doc. Sherlock. 
who has taken great pains, to establish this point: but conscious, that 
the passsge as it stands, could not bear that meaning, he adds, ‘You'll 
say what an unreasonable liberty of interpretation is this? tell us by 
what rules of language, the seed of the woman, is made to denote, one 
particular person ? (that is Jesus,) and by what art you discover, the 
Mystery of ......’s miraculous conception, and birth, in this common 
expression ? tell us also how, bruising the serpent’s head, comes to sig- 
nify, destroying the power of sin, and the redemption of mankind by 


(6) Univ. Hist. Vol. I. pa. 125. (7) Univ. Hist. Vol. 1. pa. 135. 
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-++++.: as the prophecy stands, (he ought to have said, the history,) 
there appears nothing, to point out this particular meaning, much less 
to confine tbe prophecy (the history) to it.” (8) And I think that 
many good reasons ought to be given to his own objections: and a 
proper authority produced, for giving this history, any other sense : 
since as he himself owns, and readily allows, that the expressions do 
not imply this sense, necessarily. ‘‘We allow farther, (says he) that 
there is no appearance, that our first parents, understood them in this 
sense: or that God intended, they should so understand them. (9) Yet 
notwithstanding, he has, on doctrines, our first parents knew nothing of, 
on doctrines which God never intended they should understand, placed 
and established all the hopes, and comforts of religion. (10) 

But whatever may be pretended, (although, Adam by his fall forfeit- 
‘ed that, whatever it was, which he for a very short interval, had pos- 
sesed, and was reduced to a state of labour, and subjected to sorrow, ) 
yet it no where.appears, that they were bereft ‘‘of a rational foundation 
for their future endeavours, to reconcile themselves to God by a better 
obedience.’*(1 1) The best foundation, and indeed the only one, on 
which they could place their hope. And which I prefered to give you in 
the Bishop’s words, and whenever this foundation has been neglected, 
oh and dependence on a mediator introduced, you may then be sure, that 
i false religion, and false worship, takes place: for it would be very 
( i easy to prove, that it was such schemes, aud inventions, which gave 
} tbe first rise to idolatry ; and defaced true religion. 

: But whatever hopes, this learned person makes our first parents to 
have had, different from a better obedience ; or whatever foundation 
he is pleased to make necessary for the preservation of religion, by the 
hopes ‘that their pesterity would one day be restored,’ thus much is 
certain, that any such dependence, must have been ill grounded; for 
' if his posterity, was to be restored by the satisfaction made by Jesus on 
. 4 the cross, nothing like it was effected; for the serpent still labours 
| h under the curse, women still bear children in pain, and continue in sub- 
i i | jection to their husbands, (which some of them think the worst part of 
oe the curse,) the men still labour and sorrow ; and death makes as much 
havock now as it did before. Let them represent things in what light 
they please, they still continue as they were before. Such inconsisten- 
fr cies, puts me in mind of what this learned Bishop says : ‘‘when unbeliev- 
ers hear such reasoning, they think themselves entitled to laugh.’’ And 
in truth, who can forbear it? I pity any person of his learning and parts, 
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(8) Intent and use of Pro. pa. 59. (9) Intent and use of Pro. pa. 70—71. (10) 
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advancing inconsistencies and contradictions ; rolling as it were a stone 
up a steep mountain, with all his might, and then being obliged to let it 
fali, not able to stop it: beholding his lost labour. To establish these 
doctrines, they will have the serpent, stand for and be the devil; but 
can any thing be plainer, than that every part of the sentence, is only 
applicable to.a literal serpent? a beast of the field? the being more 
accursed than any other beast, or above all cattle, rank it with the 
brute creation ; the devil | thiuk has nothing to do in this part of the 
curse. The serpent was to go on his belly, in this punishment, the 
devil is also excluded; he was to eat dust all the days of his life, very 
improper food for the devil! therefore not intended for him: the ser- 
pent and his seed, and the woman and her seed, were to be in continual 
enmity, the woman and her descendants, were to bruise the serpent’s 
head, whilst the serpent and his seed, being by nature or by the curse 
made reptiles, should bruise the other’s heel; that being the part 
which he could most conveniently come at. This being a conflict, be- 
tween the woman and the serpent, and their offsprings, has the devil 
any concern in this strife ? can words be made use of, to denote plainer, 
that the whole concerns, the serpent and his seed and not the devil: and 
that the woman and her seed, is Eve and her descendants? and not 
Jesus in particular, as is pretended: that in this enmity or strife each 
should hurt the other, as they had it in their power: could the devil 
hurt or bite Jesus? or has he any seed or posterity at all? it is plain 
therefore, that the curse, concerns the serpent only ; he is represented 
at the very first mention, as a cunning creature ; ‘‘Now the serpent was 
more subtil than any beast of the field which the Lord God had made,” 
(13) and for making a bad use of his subtility, he was punished: Vow 
had the serpent been actuated by the devil, he could deserve no pun- 
ishment. Inshort, there is nothing in the sentence, which concerns 
the devil. neither can [ find in this whole history, any promise of a 
Messiah ; nor any agreement between God the father, and God the son: 
indeed such an agreement, must be inconsistent, and proves different 
wills, in the God-head ; that is, there must have been one, willing to 
make satisfaction, and another willing to recive it, whilst a third re- 
mained passive or neuter: acts as contrary to each other, as any dis- 
tinct beings are capaple of : and incousistent with the same God. 

Thus you see the impossibility of proving, what they pretend to do 
from the first eight verses, of this chapter, and how contradictory it is 
in every respect. The remainder will be seen to be the same. 

Vers. 9. ‘And he made his GRAVE, with the WICKED, and with 


(12) Intent and use of Pro. pa. 70. (13) Gen. iui, 11. 
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the rick, in his death,” This happened the reverse; for he DIED 
with the WICKED; being crucified between to thieves, and was buried 
in the sepulchre belonging to Joseph of Arimathea, who is represented 
.as an honourable, and just man, and a counsellor. 

Verse 10. ‘*He shall see his seed ; he shall prolong his days; and 

the pleasure of the Lord shall prosper in his hand.’’ Here are three 
.biessings of which none can be applied to him. (Jesus) The first is, 
that he should see his seed or descendents : but as to children, we do not 
hear that-he had any. The second is length of days, or long life: this 
he had not; for he was cut off in the thirty third year of his age. 
Thirdly, prosperity, of which he had none, as appears from the ac- 
count of his life, and sufferings. To make out these blessings, they 
have recourse. to the mystical application: (though they pretend this 
‘whole chapter to be literal of him,) They say that seed here, does 
not mean children or descendents: but that the phrase denotes the 
the church, or his followers, spiritually so called. But this has not , 
the least foundation. The word zerang being always used, to denote 
descendents, or posterity: and there is no such thing in all the scrip- 
ture, as spiritual seed or descendents. In the same manner, they ex- 
plain his length of days ; and pretend it means immortality. But this is 
trifling since immortality could not be given as a privilege; but is 
general and common to every soul: the privilege even of the wicked 
and the damned. So that length of days in the next, could, or would 
be of no peculiar blessing, since immortality there takes place ; there- 
fore, length of days could only be an earthly blessing. As to the plea- 
sure of the Lord prospering in his hands, or prosperity ; as they can- 
not make it out here, they send us to his heavenly kingdom: but as 
they know nothing at all of it, you must therefore, take it from their 
guesses. 

Verse, 11. ‘* By his knowledge, shall my righteous servant justify 
many.”’ This | have shown very plain, he did not, therefore, 1 shall 
say nothing more on this head. 

Verses 12.‘ Therefore will I divide him a portion with the great, 
and he shall divide the spoil with the strong.’’ ‘This part of the verse is 
no ways applicable to him ; for so far from dividing a portion with the 





great, or having any spoil allotted him, he never possessed any thing 
of his own: of this, he complains himself, ‘* Because he poured out his 
soul unto death:”’ this being contrary to bis will, and forced on him, 
he could not pretend to any merit from it. How he bore the sins of 
many, or made intercession for transgression, I have already con- 
sidered. ‘Thus sir, from the objections and considerations aforesaid, 
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it ig evident that they cannot apply this chapter to Jesus; neither can 
they prove the benefit which they pretend, and which ought to be the 
necessary consequence of their doctrine. 

Thus far are the objections of Dea, tothe ...... ian explanation of the 53d chap- 
ter of Isaiah. 

The following are the objections of the accute J. Nikelsburger, taken from “Kour 
Jacop,” page 28. Nc. The reader is requested to bear in mind, that he addresses 
the Rey. Mr. Frey. 

**In [Isa. ch. lii.] verse 9. he says, he had “ redeemed Jerusalem ;"— 
from whence, but from the land of bondige? You will not say, that 
since the birth of ...... the Jews or Jerusalem, have ever yet been 
redeemed—just the contrary. 

“Ver. 13. ‘Behold my servant shall deal prudently; he shall be 
exalted and extolled, and be very high.’ 

‘‘Surely the term servant ,would be very inapplicable to Jesus. whom 
you consider to be God himself: nor have we any instances of his hav- 
ing been ‘ exulted,’ or ‘ extolled,’ or ‘ very high.’ 

‘Ver. 14. ‘As many were astonished at thee, his visage was so mar- 
red, more than any man, and his form more than the sons of men.’— 
Chap. lili. ver. 2d. ‘For he shall grow up before him as a tender plant, 
and as a root out of a dry ground: he hath no form nor comeliness, and 
when we shall see him, there is no beauty that we should desire him.’ 

«In the first place let me ask, who is this ‘he?’ or where is this he 
to come from? Not aword of the seed of David or Judah, in this 
chapter. Was the visage of Jesus ‘so marred more than any man, and 
his form more than the sons of men?’ - But we are told, immediately 
after, that he had no visage :—for this is the real meaning of the word 
7X (maRaH,) which in the 2d verse of the 53d chapter, is improperly 
rendered ‘form.’ Had Jesus no visage nor comeliness, and, when he 
was looked upon, was he so misshapen, that nothing could be seen in 
him, which any one could desire? Ifso, he must have been a very 
different person to what you make Haggai say he should be, viz. ‘ the 
desire of all nations.” But pray, is it comeliness that man should desire 
in man ? 

“Ver. 3d. ‘He is despised and rejected of men; a man of sorrows 
and acquainted with grief; and we hid as it were, our faces from him: 
he was despised, and we esteemed him not.’ 

‘“‘T believe the Jews never did hide their faces from Jesus; but we 
have many instances of Jesus having done so, for fear of the Jews. 

“Again.—At the time when Jesus preached in the temple, he must 
have been esteemed, or he would not have been suffered to preach 
there : nor would he have been suffered, with impunity, to have made 
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such a commotion amongst the buyers and sellers, the money changers 
and the sellers of doves, as we are told hedid. St. Luke tells us, ch. 
iv. 15. that ‘he taught in their synagogues, and was glorified of all 
men.’ 

‘Ver. 4th, ‘Surely he hath borne our griefs, and carried our sor- 
ows ; yet we did esteem him stricken, and smitten of God and afflicted.’ 

‘““Ifl mistake not, you admit that the word here rendered ‘ stricken,’ 
pia] (NocuA) means plagued with the leprosy (see Levit. chap. xiii. ver. 
13.)--We are not told that Jesus was a leper, for he professed to heal it. 
Indeed if he had been one, the Jews would not have permitted him 
to have ‘disputed daily in the temple,’ or indeed, to have come any 
where near it; either for that purpose, or ‘to cast out them that sold 


,and bought, to overthrow the tables of the money changers, and the 


seats of them that sold doves,’ or for any other purpose whatever. 
On the contrary, he would have been expelled the city, and no commu- 
nication held with him; until he had been cured and purified according 
to the law. (Levit. the same chap.) 

‘*Ver. 5th. ‘But he was wounded for our transgressions; he was 
bruised for our iniquities ; the chastisement of our peace was upon him, 
and with his stripes we are healed,’ 

‘¢ You will not deny that Isaiah was a Jew, and that he is addressing 
himself only to the Jews.—Then if Jesus be the person here alluded to, 
the Jews should have been ‘healed by his stripes ;’ whereas, you say 
they committed a great sin by bruising him, and were severely punish- 
ed, instead of being healed. 

«And further, if Jesus be the person spoken of by Isaiah, how can 
you account for their being punished for doing what he told them should 
be done, and by the doing of which he promised them they should be 
healed ? 

‘And again——after saying, in ver. 7. ‘He is brought as a lamb to 
the slaughter,’ he says, in the beginning of ver. 10. ‘ Yet it pleased 
the Lord to bruise him:” from which, and from what immediately fol- 
lows, in the same verse, we naturally conclude that the ‘bruising,’ 
’ Then again I ask, if Jesus 
be meant, why the Jews should be punished, for doing that which the 
prophet had communicated to them, they would please the Lord by do- 
ing? or, which it pleased the Lord should be done ? 


means the ‘slaughter,’ or the ‘ sacrifice.’ 


“4nd again.—Aeccording to your construction of Isaiah, the Jews 
were to expect to be healed, and be forgiven their sins, only by the 
bruising, and wounding, and sacrificing of the Messiah there meu- 
tioned . and consequently, that if Jesus (who you insist was the Mes- 
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siah) had not been bruised, wounded, and sacrificed, they could not be 
healed, or be forgiven their sins.—And yet, you most inconsistently be- 
lieve, that they ure punished for having sacrificed him. Pray then 
can you inform us, in what manner they were to be healed, or to ob- 
tain forgiveness of their sins, by that Messiah at his coming? For it 
they had not sacrificed him, they would not have been healed and for- 
given their sins, but would have been punished for them. And as they 
have sacrificed him, if by it, they were healed of their former sins, you 
believe they committed a new sin by so doing, and are punished for it! 
Then, what would you have advised them to do, to avoid punishment, 
and to obtain forgiveness of their sins, which you say, is promised by 
Isaiah at the coming of Jesus ? ; 
‘*Ver. 8. ‘He was taken from prison, and from judgment; an who 
shall declare his generation, for he was cut off out of the land of the 
living.’ By the words, ‘who shall declare his generation?” we must 
understand, who shall know who he was, or from whence he came. 
But if Jesus be meant, and he be Shiloh, and unto him be the gather- 
ing of all the nations; of course all the nations will declare his gener- 





ation. 

‘It would seem from the words, ‘ He was cut off out of the /and of 
the living,’ that the person alluded to, would be cut off from a place of 
living toa place where there is no living: for it is not said, put to 
death, or cut off from the earth, but ‘out of the land of the living.” 
And as you belive Jesus to have ascended into heaven, (which is more 
properly the place of the /:ving, than this earth, which is mortal,) and 
to live there for ever, you cannot suppose he is the person spoken of 
by Isaiah. , 

“Ver. 9th. ‘And he made his grave with the wicked and with the 
rich in his death.’ 

“The Hebrew word ynv3 (semotrnov,) here rendered ‘in his 
death,’ is in the plural number, ‘in his deaths,” and we are not told 
that Jesus died more thun once. 

“Ver. 10th. ‘Yet it pleased the Lord to bruise him; he hath put 
him to grief: when thou shalt make his soul an offering for sin, he shall 
see his seed, he shall prolong his days, and the pleasure of the Lord 


shall prosper in his hand.’ 

‘**Not a word about the resurrection is mentioned! nor can I ima- 
gine, how an immortal soul can be sacrificed by others! and pray, who 
is that thou, and who is that his ? 

The word Dx i™ is here improperly rendered ‘‘when,” the real 
import is, ‘?f;’ so that this is only a conditional promise—‘if thou 
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shalt make his soul an offering for sin, he shall sce his seed, he shall 
prolong his days, and the pleasure of the Lord shall prosper. in his 
hend: or in other words, ‘if thou shalt not make his soul an offering 
for sin, he shall not see his seed, his days shall not be prolonged, nor 
shall the pleasure of the Lord prosper in his hand.’—Then if Jesus is 
spoken of, —Jesus whom you believe to be coequa! with God —Is this 
a language to be made use of to hin? or is there any condition with 
God? | , 

“Ver. 11. ‘He shall see of the travail of his soul, and shall be satisfi- 
ed: by his knowledge, shall my righteous servant justify many: for 
he shall bear their iniquities.’. Here we have again the term servant ; 
which, as before observed, is very inapplicable to God. 

“Ver. 12. ‘Therefore will | divide him a portion with the great, 
‘and he shall divide the spoil with the strong, &c.—-when, or where 
was the portion of Jesus with the great, and where, and when, did he 
divide the spoil with the strong? You can give no instance of either 
while he was on earth; and if you should say it would take place on his 
return to heaven (he, might have said, or from heaven) you make it 
still stronger against yourself; at least, so far as it affects the attributes 
and godhead of Jesus, as I proceed so show. 

‘In the first place, the Hebrew word ("353 BoRasBiM, is improper- 
ly translated ‘with the great,’ the real meaning is with a many. Tak- 
ing the word, in either sense, it is in the plural number, Then I ask 
who are the many or the great? and who are the strong? with whom 
he is to have his portion divided, and with whom he is to divide the 
spoil? and what portion or what spoil is to be divided? Admitting the 
doctrine of the Holy Trinity, we see that God himself is speaking, and 
as you profess to believe, of Jesus, his only Son; so that the Holy 
Ghost only remains.——The Holy Ghost could’not be spoken of in the 
plural number, either as, with the many, with the great, or, with the 
strong. But the word great, or strong, being only in the first degree of 
comparison cannot be applied to God, who is superlative. Then it 
must be applied to some inferior to God: in which ease, the power 
of Jesus would not be only inferior to that of God, but also divided 
with others, inferior to him. And further, God says, ‘I will divide to 
him ;’ which shows superiority in God ; and also, that he is not subtan- 
tial with Jesus, the person you believe to be spoken of. Besides, 
throughout, could it be more evident, that the person spoken of, isa 
being inferior to the person speaking? The word servant, is twice 
made use of, and promises of reward held out, as from a master to a 


seryant.’’ 
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To the foregoing objections, I take the liberty to add: That in ver. 
4. ‘Surely he hath borne our griefs, and carried our sorrows.”’ The 
word translated, and carried, 1s inthe Hebrew, 0530 sazacam, plural, 
and its correct hieral translation is, Js THEIR load, or burthen: from 
which it is evident, that the person spoken of, and reverted to, so 
often in the text, must be such, to whom the singular and plural, will 
with equal propriety, and grammatical precision apply ; and if this 
agrees with the context, no one single individual can be imtended. 

We will now proceed to give the Jews’ explanation of the prophecy. 

To have a correct understanding of any one vision of the prophecies. 
it would be necessary to have a thorough knowledge of all vision: at 
all events it is necessary to preserve the context, to take the whole 
subject of the vision, if possible, into view. When we are to judge of 
the meaning of any part of it: the whole has a relation which cannot 
be broken in upon with safety. This being the case, we must, in order 
to have a right understanding of the vision, or that part of it now under 
consideration, consider that part of the prophecy or vision, which will 
give us, as near as possible, the nearest view, of the intention of the 
whole. In order to which, I shall choose to begin the first verse of 
the 52d chapter: although, this is not, as I take it, the beginning of the 
vision ; for itself has relation to what went before: but because I pre 
sume, by beginning there, we shall be enabled to bring into view the 
other parts of the vision, necessary to the examination, censideration, 
and elucidation of the matter in hand. 

** Awake, awa!.e, put on thy strength O Zion; put on thy beautiful! 
garments, O Jerusalem, the holy city: for henceforth, there shall ne 
more come in unto thee the uncircumcised and the unclean.” 

‘‘Awake, awake.” —The Prophet calls upon the city of Zion anc 
Jerusalem, to awake, and put on her strength and beautiful garments 
to clothe herself with her children, who will, as it were, be born to 
her inaday. Zion is now a desolation, she is full of the fury of the 
Lord, she sits solitary, and as it were lethargic: she is called on to 
awake, for the time has now come for her to be clothed with glandness 
The city of Jerusalem, the dwelling place of the Jews, who are he: 
legitimate children, is now in possession of her enemies ; she is a captive. 
removing to and fro. Now the Mahomedans have the possession, theu 
OP sdiiovix ians, and at present, she is, as were, in the common pos- 


session of both Mahomedans and ...... ians; and we must now sup- 
pose, that both parties of her enemies are driven out of her, and he) 
own legitimate children, are gathered from the four quarters of thi 
world to re-reside in her: she is therefore, called on, by the Prophet t¢ 
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awake from her lethargy, and clothe herself with her children, her 
beautiful garments. And as a more particular reason, the Prophet 
says, ** For from henceforth, shall no more come into thee, the uncir- 
cumcised, and the unclean.” ‘“‘ Henceforth,” after this, ‘‘the uncircum- 
cised,”’ are the ......ians, who pretend they are circumcised in heart, 
but are not neither in heart, nor in flesh, they are uncircumcised. ‘* The 
.unclean,’”’ are the Mahomedans, who use continual ablutions pretend- 
ing they are clean, but are really unciean: neither of these will any 
inore, be suffered to enter into Zion or Jerusalem. In consequence, this 
prophecy is not yet fulfilled, the time has not yet come, and will not 
come till after the invasion of Gog, when God shall have plead with 
ihe enemies of Zion and Jerusalem, by fire and sword ; when they who 
sanctify themselves, and purify themselves continually, together with 
‘those who eat swines flesh, the abomination, and the mouse, are con- 
sumed together, in their warfare against Jerusalem: then no stranger 
will pass through her any more; then the uncircumcised, and the un- 
clean, will not enter into Jerusalem; then will the Jews be gathered 
together into Jerusalem, and Judea, in peace and quiet; ‘then will 
Messiah come; then will the stone cut out of the mountain without 
hands, destroy the image, by smiting the feet made of iron and miry 
clay ; then will the God of heaven, set up a kingdom which shall never 
be destroyed, and the kingdom shall not be left to other people, only 
to Israel, who are the people of the saints of the Most High, whose 
kingdom is an everlasiing kingdom; and all dominions shall serve and 
obey him. But as to the kingdom of Gog, the Judgment shall sit, and 
they shall take away his dominion, to consume and destroy it unto the 
end. The seat of the kingdom of the stone, cut out of the mountain 
without hands, will be Jerusalem and Zion: and therefore— 

Ver. 2. ‘Shake thyself from the dust; arise and sit down, Jerusa- 
lem: loose thyself from the bands of thy neck, O captive daughter of 
Zion.”” 

Jerusalem lays now in the dust ; she will by and by, arise, shake her- 
self, and sit down: she is now at the command of those who say to her, 
‘‘ Bow down, that we may pass over ;’’ and she lays her body as the 
ground, and as the street to them that went over: in consequence, she 
is in the dust, but she will arise and shake herself, and sit down. 
‘Loose thyself from the bands of thy neck, O captive daughter of 
Zion.” The captive daughter of Zion is the Jewish nation; who is 
called on, to throw off the bands from off her neck: as Daniel hath it, 
‘* They shall fall by the sword, and by flame, and by captivity, and by 
spoil, many days ;” or as Jeremiah bath it, ‘And will burst thy bonds ;”’ 
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when the bonds are burst, they will be easily loosed- 

Ver. 3. ‘For thus saith the Lord, ye have been sold for naught ; 
and ye shall be redeemed without money.” 

By becoming the allies of the Romans, the Jews sold themselves for 
nought ; they got no help of them, but were treated as a conquered 
country : thus, they sold themselves for nought, and they will be re- 
deemed without money. 

Ver. 4. ‘* Forthus saith the Lord God, My people went down afore- 
time into Egypt, to sojourn there: and the Assyrian oppressed them 
without cause.” 

No one will dispute but that the Hebrews, were the people who 
went down to sojourn in Egypt. ‘And the Assyrian oppressed them 
without cause.”” Who was this Assyrian’? Confessedly, Nebuchadnez- 
zar is here mtended. And who did he oppress? None but the He- 
brews, the Jews, are here intended. _ 

Ver. 5. “‘Now therefore, what have I here, saith the Lord, that 
my people is taken away for nought’? they that rule over them make 
them to how], saith the Lord and my name continually every day ts 
blasphemed.”’ 

The Romans took away the Jews from their country for nought. 
*‘And my name continually every day is blasphemed.” By this very 
power who took away the Jews from their country, is the name of 
God blasphemed, by a false and idolatrous joining the Almighty God, 
in fellowship with a strange god. 

Ver. 6. *‘ Therefore my people [the Jews] shall know my name: 
therefore, they shall know in that day that I am he that doth speak. 
behold it is me.” 7 

In that day, that is, in the day of Jacob’s trouble, the present day ; 
we mark the promise, and render thanks to thee for all thy tender 
mercies towards us; and above all for this, that we know thy name ; this 
is all our hope and solace, in this doleful pit of captivity ; that thou art 
he, thou art true, and thy promises and sayings sure. 

Ver. 7. ‘‘ How beautiful upon the mountains are the feet of him that 
bringeth good tidings, that publisheth peace ; that bringeth good tidings 
ef good, that publisheth salvation; that saith unto Zion, Thy God 
reigneth.”’ 

The translators of the Bible have here placed a *‘%~ in order to 
signify that a new subject is begun ; this is done to mislead : in the ori- 
ginal there is no such thing, and in fact, the subject is continued, and 


continues to the end of the 53d chapter, to wit: the salvation of Israel, 
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the Jews.) and their prosperity after the coming of the Messiah: anc 
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the good tidings here spoken of, has relation to what the prophet has, 
in this vision, been treating of, the gathering together of the Jews from 
all parts of the world, to Judea, Jerusalem, &c. the subordination of 
the Gentiles, and in a word, the bringing again of Zion, as the very 
next verse has it. 

Ver. 8. ‘ Thy watchmen shall lift up the voice; with the voice to- 
“gether shall they sing: for they shall see eye to eye, when the Lord 
shall bring again Zion.” 

Thy watchmen, thy prophets, eye to eye, every one of them, very 
plainly: at present we do not see our signs, but when the Lord shall 
bring again the captivity of Zion, we shall be as dreamers; then will 
our mouths be full of laughter, and our tongues of song; we now sow 

, in tears, but then we shall bring in the sheaves with gladness and song ; 
also, as Joel witnesseth, “‘And it shall come to pass afterwards, that I 
will pour out my spirit upon all flesh; and your sons, and your daugh- 
fers shall prophecy ; your old men shall dream dreams, and your 
young men shall see visions.’’ And this is to-happen, as saith Joel, ch. 
iii, ** When [ shall bring again, the captivity of Judah, and Jerusalem.” 
These are the watchmen here spoken of, whose feet on the mountain 
will be beautiful, their tidings will be good, they will report the ac- 
ceptable year of the Lord ; ‘ Judah shall dwell for ever, and Jerusa- 
lem from generation to generation.”’ And Isaiah sings the same burthen 
here. 

Ver. 9. © Break forth into joy, sing together ye waste places of Je- 
rusalem : forthe Lord hath comforted his people, [the Jews] he hath 
redeemed Jerusalem,” [their city.] 

[To be coucluded in our next. | 
—eGeu— 
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